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Neither do men light a candle, and put it under a bushel,
but on a candlestick; and it giveth light unto all that are in
the house.

Matthew 5:15
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From The Editor's Desk.

Oh for a heart to praise my God! Many of us ldqurobably know that
hymn and hopefully give serious thought to the sonditten nearly three
centuries ago. Offcourse there are many other hytmatswe should give
the same attention to because they can be an exgsyuent to us, they can
be part of our praise and prayer, both public andafe, they may also
serve as warnings to seek an amendment of life &ionto salvation. And
in this amendment of life lies the great mysteryhofv one Man’s death
could atone for not just my terrible wickedness that of every person
ever born or yet to be. In the book of Jeremialt3( 5, 26:13, 35:15) the
warning to amend their lives was given four time<siod’s people so that
God'’s judgements would benefit them rather therthgemanner of their
ultimate destruction.

It is the same today, if we do not amend ouesl and forsake the other
gods that scripture describes in so many places, diestruction will over-
take us, if not in this life then with absolute tegmty in the eternal life that
all will have, saint and sinner alike. The New Besént may not use the
words ‘amendment of life’ but it has many othergsg®es and lessons that
leave us in no doubt that unless we change fromesito saint to become a
child of God then eternity will be something thag would desire never to
have heard of or even desire it not to exist at all

Eternity is here to stay. It existed at thgibeing of creation, it is now,
and always will be. In the scriptures (KJV) the di¢everlasting’ is used
some 103 times in both Old and New Testament. Q@ud Himself uses
that word a number of times both to describe amlastng habitation for
both sinner and saved. The two habitations are etiarally opposed.

Truly the words used to describe those tvavitable destinations can
and should either strike terror into our heartb@the cause for great joy.
The reality is that the destinations are real &edchoice is ours. How will
you set your course today? For tomorrow may negenime or yours.

JvL.

*kkkkkk
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MINISTER'S CORNER .
Bro. Marvin Schwartz, Mt. Carmel Bible Fellowshigennonite Christian Fellowship
KY/TN, 2004.

Preparing For Eternity

How many of us believe that we are headingefernity? How many of
us know how close we are? None of us know. Doestter if we are pre-
pared? God will open a door, and we will step istonething that we
know nothing about. How ever, the Word has mucketious about that.
Thus, the question is, are we ready? What doeské to be ready? He-
brews 10:37 says, “For yet a little while, and Hattshall come will come,
and will not tarry.” This is the Word of God andstwhat God says. He is
coming. He is coming again. We sometimes singgbag. So what do we
need? The next verse says, “Now the just shalldié&ith: but if any man
draw back, My soul shall have no pleasure in hifithiat is keeping this
world from going under, as we use that term, omficoming to a close?

It is because men still believe God. The questias asked, “When the
Son of man cometh, shall He find faith on the edrithuke 18:8) There
will be as there was when the first world went undfeet, if | would write
the question, “What kind of faith do you have?” Wieuld | write? What
does it take to be right with God? In Hebrews 1it:6ays, “Without faith
it is impossible to please Him.” Notice what it sayFor he that cometh to
God must believe that He is, and that He is a rderaof them that . . .
seek Him.” It does not say that does it? It saybgehtly seek Him.” This
is the difference. | trust that those who have camthe age of account-
ability and have given their lives to God, belie¥aith is believing in
something, but what does it take to please God?

When | come to God, am | diligently seeking Hi@? does that con-
tinue? | believe it continues. If it does not cang, what will take place in
our lives? This is what the Word says. It makesfizrence. We need a
saving faith. We need to come to that knowledgéhaf saving faith. We
also need that faith to continue, do we not?

What is faith? Verse 1 says, “Faith is the samst of things hoped for,
the evidence of things not seen.” | cannot see Yaitin, and you cannot
see my faith. We are speaking about something wihieltannot see. We
can see the results of the faith, can we not? \W@mh made man, he was
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made in a way that he trusts in something. Whemangdoorn, it is not very
long before we trust our parents. We are madeviagt We have faith in
our parents, and on and on goes the list. We hafagttain something.
However, it should not be only something. No, ke a saving faith in
God. To bring us to a saving faith, we must belitheereality that God is.
It needs to be a reality in our lives. If it doex stay a reality, we lose out.

That is why in Thessalonians we read, the emhdll'snot come, except
there come a falling away first.” (2 Thessaloni@n3). A falling away of
what? Somebody, somewhere had something, but giegviay from it.
The potential is very real for everyone to fall gwa@hat is what the Bible
says. We are all taught that. It says in Hebrews8,1Through faith we
understand that the worlds were framed by the wbi@od, so that things
which are seen were not made of things which deappWe cannot do
that. Only God can. God has set in order things tthey will not stop till
“there should be time no longer.” (Revelation 10:6)

Sometimes we hear the question, “Why are childvern where they
are?” Children cannot help that. God establishedrdar. When the condi-
tions are right, and the connections made, thelldoianother child. That
is God’s order. It does not stop. That is how teimgprk. When God starts
something, it follows that order. We know that mstarted trusting in
something else. This is why there was the floocdeyTtiusted something
other than God. Do we see how necessary it is?

Let us just look at some things that took plhgepeople that had faith.
The Scripture says, “By faith Abel offered unto Gandnore excellent sac-
rifice than Cain.” That is what his faith did. “Bgith Enoch was translated
that he should not see death; and was not fourchuse God had trans-
lated him: for before his translation he had testimony, that he pleased
God.” (verse 5) Is this not wonderful? Again, whabuld God write
down? What kind of faith do we have? God has writi®wn how our
standing is before Him.

In Revelation 20:12 we read, “and the books wmyened.” One is the
“book of life.” | remember as a boy we had a mattothe wall at home. |
often looked at that motto. It said, “The book iéé#,lis my name written
there?” | did not understand what that meant. Todaynderstand. God
will be doing the writing. It will be according tour faith, how God will
have that written. It says, “By faith Noah, beingmed of God of things
not seen as yet, moved with fear, prepared an arheé saving of his
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house.” (verse 6) That is what Noah'’s faith didy‘®ith Abraham, when

he was called to go out into a place which he ghatikr receive for an in-
heritance, obeyed.” (verse 7) That is what hisfdit. It continues by say-
ing, “he sojourned in the land of promise . . . ler looked for a city

which hath foundations, whose builder and mak&ad.” He was looking

for something he could not see. It continues bkingl about Sarah and
then Moses. We could talk about Joseph, “By faitbeph, when he died,
made mention of the departing of the children odd§ and gave com-
mandment concerning his bones.” Four hundred yedes they took his

bones back to where his parents and different aregs buried. It really

does not matter where we are buried. That is nat wiil make the differ-

ence when we meet God. It says, “By faith Mosesswhe was come to
years, refused to be called the son of Pharaohighdar; Choosing rather
to suffer affliction with the people of God, tham énjoy the pleasures of
sin for a season.”

People who do not have a faith in God, do nat féod. Then we lose
the shame (God covered our first parents). We lalse the fear of God.
This is what can easily happen in churches. | resked the question al-
ready of quite a few different people, “What is treatest danger facing
or the threat facing the Church in America todaly@b not know what you
would say. We can think about it, but | believe thar of God will rank
highly. I am not saying that is all that it is. Teas a danger of losing our
fear and reverence of God, and our faith goes thigh In Hebrews 10:23
it says, “Let us hold fast the profession of outhfavithout wavering; (for
He is faithful that promised ;)"

Do we see that we can trust God? This was Pa&estimony before he
departed his life. He had “kept the faith.” (2 Titlnp 4:7) That is why he
said he is ready to meet his Saviour. In 2 Timdtty2, Paul, who suffered
a lot for the cause of Christ, wrote, “For the whaause | also suffer these
things: nevertheless | am not ashamed: for | kndwrw | have believed,
and am persuaded that He is able to keep that wiialle committed unto
Him against that day.” Do we understand why | askéde we ready for
eternity — to go through that door? What | commitod is in safe keep-
ing. What | keep | will lose. Reprinted by permission from The Pulpit Exchange.

*kkkkkk
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MODERN WARFARE

Christian life has always been and always bella battle. Many times |
have marveled at the experiences of our martyhkeetand felt unworthy
to be counted among their ranks as a brother ifaitle These Christians
had their faith challenged in a very real, physiwaly. As | wonder at the
difference between the challenges they faced aadhhllenges | face in
my own setting, an illustration comes to mind.

The Bible frequently speaks of Christian ligewaarfare. "This charge |
commit unto thee, son Timothy, according to theppexies which went
before on thee, that thou by them mightest war @dgearfare” (1 Tim.
1:18). "I have fought a good fight, | have finishey course, | have kept
the faith" (2 Tim. 4:7). "For we wrestle not agdifiesh and blood, but
against principalities, against powers, againstrtiers of the darkness of
this world, against spiritual wickedness in highgas" (Eph. 6:12).

When 1 think of those Christians of centurigm,ait seems like they
fought their battle in an open, bright, loud bditllel. The foe stood clearly
and boldly before them, like Goliath before theaddite army. He was
fearsome and violent and raged wildly against thiglany Christians fac-
ing persecution, | believe, cowered and tremblenin& fled and some
were slain, but as the faithful turned in trusttheir Captain, they were
able to stand valiantly and defeat their foe. Mahyhose who were fight-
ing on the enemy's side saw the Christians' couaadgecrossed the line to
join the winning side. See Hebrews 11, especiadhgses 33-38, for an in-
spirational description of some of the soldiershiis type of battle.

Now, when | think of us Christians today, ieses like our battle is not
fought in the open and the light. Much like secutevdern warfare, much
of the action and danger lies in stealth, careignsubtlety, and persis-
tence. | can see us as Christians today walkirtgfédily, steadily, but very
cautiously, down a path at dusk. The fog is roliimgn every side, and we
know that the enemy soldiers are lurking somewlerthe dark. At any
moment, fiery, poison-tipped darts may strike frtira shadows. We must
keep our shields of faith raised at all times. Stomes the fog is tainted
with sleeping gas, and we struggle against the t&iop to relax our
guard. We must remain ever ready with the sworthefSpirit to strike
down any sneak attack through the long, tiresorgbtni
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From time to time, we meet travelers on thelrdéey scoff at our ar-
mor and assure us that there really is no enemyay"#én't you stop and
rest a bit and enjoy a nice meal at this nearby ithey urge us. Several of
our ranks, weary and stressed from the journeygmdhe invitation and
disappear into the fog. Occasionally, one of thengies realizes that our
side is still the winning side and bravely comegoin us on the path. This
type of warfare is better described in Matthew 2434 As the "love of
many wax cold" all around us, can we remain faithfith the torches of
our love still shining brightly and warmly into timeist?

Through this modern time, our victory, as algalfes in trusting our
Captain. He knows the way through the darknesssdds the enemy and
warns us of coming attacks. If we can faithfullYiédav His every footstep,
never straying from the path, we can safely makbrdaugh. This part, at
least, will never change. Although the devil's itzctire constantly chang-
ing, our Captain, our army, our strategy, and aaal gemain unchanged.
Someday we will enjoy those mansions above withyraher Christians
who fought on many and varied battlefields. Togethe will sing songs
of praise and victory to our Lord and Master wha Ues to victory on each
and every field.

—reprinted ppermission from: The Messenger of Truth.
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SNAPSHOTS. Brief excerpts from Anabaptist publications.

Regarding the relation of the Old Testament Scriptoes to the New
Testament and howthe Swiss Brethren and Mennonites differed fundamen

tally from state church Protestantism

They believed indeed that all Scripture wagegiby inspiration of God
and is inerrantly true in all its statements andtdoal teachings. Never-
theless they recognized the fact that the relaifadhe Old to the New Tes-
tament Scriptures is that of promise to fulfilmeat type and shadow to
reality, of the groundwork of a building to the lolimg itself. God's prom-
ise under the Old Covenant was that a New Covemastto be established
at the coming of the Redeemer; and the New Testa®eiptures teach
that Christ is "the Mediator of a better covenant.”
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Christ in the Sermon on the Mount literally tgefrom the Old Testa-
ment and sets over against it His, "But | say wdo." He also declared
that some features of the Old Law had their ocecasidheir "hardness of
heart," using the same figure of speech as is fonrfizekiel 11:19 and
36:26 in connection with the promise that in themg dispensation "the
heart of stone" is to be taken away. A "faultlesgemant” was impossible
before Christ's coming and His work of redemptidhe Old Testament
Scriptures were the rule of life for pre-Messiatimnes. The New Testa-
ment obligations (“the law of Christ,” Galatian2)6are more far-reaching
and perfect than the Mosaic Law. Whatever of the CGdw is obligatory
for the Christian is repeated and taught in the Negtament Scriptures.

This was the position of the Swiss Brethred Btennonites concerning
the Old Testament. The theologians of the statecbies, on the contrary,
found themselves compelled to go back to the Oktareent for maintain-
ing the points on which they differed from the Birein. They believed that
in the Old Testament Scriptures they had found mploler defending in-
fant baptism, the union of church and state, thrsqoeition of dissenters,
and war, for the followers of Christ. They failedrhake the distinction be-
tween the Old and New Testament Scriptures on wihielMennonites in-
sisted.

The Swiss Brethren expressed themselves regatbe point in ques-
tion as follows:

Truly believing Christians use neither the wiyrlswword nor war, seeing
that we are not any more under the old Law.

Hans Pfistermeyer, a minister of the Brethren1531, in a discussion
with state church leaders, said:

The New Testament is more perfect than the @id, the Old was ful-
filled and interpreted by Christ. Christ has taugtmigher and more perfect
doctrine and made with His people a New Covenant.make a great dif-
ference between the Old and New Testament andvbetleat the New
Covenant, which was made with us, is much moreepethan the Old that
was made with the Jews.

In the debate of Zofingen (1532) the Brethrad:sa
Since you demand of us to say what of the shad@a&ssed and put away,
and what is light, we must go back to the foundattan which none other
can be laid. We say that the Old is the shadow tlaatwhich is in unison
with the words of Christ is light. This is cleardgt forth by Christ (Mat-
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thew, chapters 20 and 5) when He states the orfdéreoOld Testament
and of the world and adds, "But it shall not beaswmng you."

In the great discussion of Bern, in 1538, thetBren said:

We confess that the Old Testament is a withesshoiSC We accept it in
so far as Christ has not abolished it and asiit a&greement with the New,
and in so far as it pertains to faith, love, aricba Christian life.

Following is a quotation from a booklet of theeBhren:

They [the leaders in the state church] have takeasores whereby force
is used in matters of faith and conscience thrau@fosaic manner of co-
ercion. This is contrary to their first teachingdameans that they have re-
versed themselves and gone back to Moses, thatsigytfrom the light of
the sun into the shadow (Hebrews 10:1).

In the great debate of Frankenthal in the Reédi the Swiss Brethren
said:

Since we have been asked concerning the relaipmsiween the two
Testaments, we would say that the Old Testamenpt8as offer strong
proof that Jesus Christ is the true God and Sayiber Son of the living
God of whom all prophets have testified. Moses {sos forward to
Christ, our Saviour. . . . We believe that the NBsgtament surpasses the
Old. So much of the Old Testament as is not irretable with the doc-
trine of Christ, we accept. ... If anything thaniecessary for salvation and
a godly life was not taught by Christ and the Afessbut is contained in
the Old Testament Scriptures, we desire to be shown

Menno Simons says on the point in question: Sdtipture must be in-
terpreted according to the spirit, teaching, walkl axample of Christ and
the Apostles."" Dirck Philips, a leader of the 8men in the Low Coun-
tries, wrote:

The false prophets cover and disguise their te@e doctrines by ap-
pealing to the letter of the Old Testament consjstf shadows and types.
For whatever they cannot defend by the New TestarSernptures, they
try to establish by the Old Testament, on the Hdetfethe books of the
prophets. And this has given rise to many sectstartde many false reli-
gious forms. Yea, from this fountain have flowee #acrilegious ceremo-
nies and pomp of the church of Antichrist and tkeldrable errors of the
seditious sects [Munsterites and Batenburgers] hvinicour day, under a
semblance of the holy gospel, of the faith andGheistian religion have
done great injury and caused much offense.

-0-
g THE LORD OUR RIGHTEOQOUSNESS (Jeremiah 23:6j3




ﬁ THE AUSTRALIAN ANABAPTIST VOL. 5 NO. 8 — AUGUST 2008 12

The citations given from the writings and retsd oral testimony of the
early Mennonites indicate that they took the doetiof the authority of the
Scriptures seriously. They condemned the compraogpiaititude of those
who, while defending in theory the sole authorifyttte Scriptures, made
in fact the civil government the authority to bdldowed on questions of
practical reformation. The theory that a principlepractice may be un-
scriptural and yet needful for safeguarding the b@srests of the church
was unacceptable to them. They held the New Testiatode the founda-
tion and rule of faith and practice, for the Chass. They believed that
God reveals Himself continuously through Christexperience, in ac-
cordance with and in confirmation of His Word, tighusuch experience
could never take the place of the Scriptures asgaimedation of the Chris-
tian faith.
~~Excerpted from: Mennonites in Europe, J.HorsalblRBhed by Rod & Staff.
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ANABAPTISM VERSUS PIETISM
By Bro. Leo Classen

Anabaptism and Pietism are not just historicames. They identify
views of religious faith and practice that arel @ilident in the world to-
day. We want to contrast the two and look at tliects both have had in
the realm of Mennonite faith.

The name "Anabaptist” (sixteenth century) wa®m to those who re-
jected infant baptism, believing in an adult baptifllowing a true con-
version. It was a faith that has been embracedtanght by persons in
every century from the beginning of the gospel esus Christ and the
apostles. It is still in evidence today.

"Pietism" (Pietism should not be confused with commendable qual-
ity of piety, as will be described later) was evitlsn some form or another
throughout the gospel ages. Where the true Anadidpith came into de-
cline, it began to be noticed and identified in taee 1600s. Therein it
gained strength. While it had its effect on Cenfatopean Anabaptism, it
was especially evident in the history of the Mentemin Holland and the
following generations.
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The effort of this writing would be: (1) Thatewearn from history. (2)
That we examine ourselves as to how much the effectPietism may
have made an inroad among us, perhaps unawareshange recognize
the danger it presents. "But | fear, lest by anyamse as the serpent be-
guiled Eve through his subtlety, so your minds $thdae corrupted from
the simplicity that is in Christ" (2 Cor. 11:3).

While many quotes and descriptions could beemiin regards to the
Anabaptism faith, a quotation from Mennonite Pigiough the Centuries,
by Robert Friedmann, will be used: "Anabaptism wasentially a move-
ment which insisted upon an earnest and uncompiognéndeavor to live
a life to the deepest Christian faith, with fuladeness to suffer in conflict
with the evil world order. So long as this willinggs to suffer as an ex-
pression of deepest faith, and this readiness ter ento a nonresistant
struggle for salvation, was a living reality, jisst long was Anabaptism a
great and powerful movement. Fellowship and suftewere the outward
marks, but an inmost Christian experience was @badation which made
the outward marks possible."

Also, Harold S. Bender, writing The AnabapWssion, quotes a Roman
Catholic theologian in a critical writing againstet Anabaptist: "Among
the existing heretical sects, there is none whicappearance leads a more
modest or pious life than the Anabaptist. As consdheir outward life,
they are irreproachable. No lying, deception, swearstrife, harsh lan-
guage, no intemperate eating and drinking, no awtyarsonal display is
found among them, but humility, patience, uprigb)eneatness, honesty,
temperance, straightforwardness in such measuteotieawould suppose
that they had the Holy Spirit of God.™

Pietism, as Webster describes it, is: (1) Y&esteenth century religious
movement originating in Germany in reaction to falism and intellectu-
alism and stressing Bible study and personal lgiexperience"” (2) pie-
tistic: "an overly sentimental or emotional devatio religion."

Robert Friedmann again writes, "Pietism in ldager sense is a quiet
conventicle Christianity which is primarily concerned with the inner ex-
perience of salvation and only secondarily with ¢éxpression of love to-
ward the brotherhood, and not at all in a radicatlevtransformation.” |
"Over and over Pietism will place a heavy emphasisan individual ex-
perience and devotion to God with 'the independstividual conscience
being the ultimate authority."" Therefore a brotiayd does not become a
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necessity, whereas the Anabaptist felt a keenalésirand a great need of
the fellowship of believers(Kditor’s Note: Conventicle Christianity is de-
fined in Webster’s Dictionary as: An assembly or meeting; usually applied

to a meeting of dissenters from the established church, for religious wor-
ship. In this sense it is used by English writers and in English statutes.
Hence, an assembly, in contempt.]

Anabaptism and Pietism have some basic similari{ies Both teach a
repentance experience, with Pietism putting thehasig on the "work" of
the experience. Anabaptism emphasizes bringing fouits of repentance
in everyday life. (2) Both would teach a new-bigkperience. Pietism
again places the emphasis on the emotional sideeoéxperience and the
enjoyment that it brings. The Anabaptist streskesexperience as a foun-
dation for a changed life. (3) Both would profess heed of having the in-
dwelling of the Holy Spirit.

It is interesting to note that in writings oh&baptist history, such as,
Martyrs Mirror and Menno Simons Complete Works,yweeldom are the
conversion experiences of brethren recorded (Mentamversion experi-
ence is recorded in his biography). What is foutheir emphasis on the
Word of God, the effects it had on them, and tfethfulness to it. They
expressed this by willingness to accept the cré€shaist in suffering and
persecution by the seal of the outward sign of isaptlove for the broth-
erhood and for those who hated them.

The Pietist did not find himself in the tedtattthe Anabaptist did. This
was due to the Pietist, tired of the persecutiomahy years, seeking to be
accepted by the world around him. This he carrieehdo the point of be-
ing apologetic when he realized that his belief dat set well with his
neighbors. In contrast, the Anabaptist did not campse when the state
religion asked of him that which was contrary te Word.

The effect of Pietism was very evident in HotlaAs freedom from per-
secution came, along with prosperity, they becam@ana as the "Stillen
im Lande" (Quiet in the Land). This was due to fthe that they sought to
avoid the cross and sought for toleration. "Theeeafsthe outward life
gradually changed the mind of the people; the dcof old were now ei-
ther read with a new interpretation or were conghjebeglected. Religious
life as a whole had turned to a new emotional ickvass and subjectivity
completely unknown in the age of the Reformatiod trerefore not to be
found in books of that time ... A well regulategpectability was now un-
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derstood as the true pattern of Christian lifeigéman).

Another comparison is written by David G. Buslkder in the booklet,
The Inroads of Pietism: "Anabaptism was born out cbmpelling convic-
tion to apply the Scriptures to all areas of lif@ée Brethren were not satis-
fied to merely hold the Truth—it had to be livechely understood the call
of discipleship as a radical, revolutionary expeci of obedience—even
to death. To them, commitment to Jesus Christ Wwagrtotivating force.
The Scriptures, energized by the Holy Spirit, beedahe supreme author-
ity. The fellowship of the believers was a bindiagthority whose Scrip-
tural voice was held high. Personal feelings arjdyenent were incidental
and not highly esteemed. The Christian life waallng to surrender, sac-
rifice, service, and suffering. On their poured-bwes, the fire of the gos-
pel of Jesus Christ burst into a flame, calling rmed women everywhere
to a like experience in Jesus Christ. We are antlomgrateful recipients.

"Pietism was not born in such tumult. Rathewas born in the palled
stillness of a religious graveyard. While its bislas stimulated by the
awakened awareness of the need for inner spitifaglts emphasis almost
totally surrounded personal experience. Experidreoame an end in itself
rather than the springboard to obedience and serinoer light and per-
sonal revelation were exalted. There was no emglmsithe brotherhood
of believers being the Body of Christ. The gen@ralctice was to remain
within the nominal church and to simply exist asigland of Christianity
wherever one happened to be.

"Pietistic literature and theology were moreva®nal than practical.
Satisfaction stemmed from "good feelings' rathantbonscious awareness
of submission and commitment to Jesus Christ. Resptiity to disciple-
ship was not stressed. Persecution was rare fdistBidecause of the
avoidance of conflict.

"Especially obvious was the rejection of angnfaf outward guide and
discipline in the Christian life. These were regalcas mechanical and
anti-spiritual. Personal conviction and revelatwere held forth as the
highest authority and final judge. Group voice was$ needed in their es-
timation of the personal inner light.

"Because Pietism overlooks the foundationahela& of on-going group
life and survival, solidarity never develops. Grewgmbracing this doctrine
usually do not exist for any great length of timi@e individualistic, loose
approach to fellowship offers no protection witktve body. Consequently,
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even though the language of spirituality is heasaty little group interpre-
tation and direction is given on how to live. Thesults in many such
groups drifting into disillusionment and worldlireesLiberalism sets in,
and the spirit of Pietism stalks its next victim ..

"There are numerous situations which have piatefior the spirit of Pie-
tism to easily take hold. The first is when the rchuis not as spiritual as
she ought to be. Separation and form may be as avé#ired as in the
church at Ephesus (Rev. 2), but spiritual vibraiscgnissing. The congre-
gation may be ever so dutiful in the rituals anel piactices of the church
discipline but yet be devoid of an inner relatiapshith Jesus Christ. One
reaction to this dearth may be to fling aside tbevard practices because
they appear to be the culprit. Spiritual experienwey be sought without
an accompanying spiritual practice. This is no sohy because the inner
emptiness will eventually be just as great andvibBms find themselves
in the world."

Much more could be written to describe botresjdout let this suffice
for now.

The question is asked; Why do many have goadckear experiences
today, yet, too often, they do not last but fohars period of time? Is the
impression given that the Christian life is only '@mjoyable" life, with
freedom and joy receiving the emphasis? Then whendsts of life, the
assaults of temptation, the battle with the wildahe responsibility and
duties of a true soldier of Jesus Christ come, theyot understand, be-
come discouraged, and lay down their faith, disagpd. This is not to
say that true conversion does not bring peace apgpihess. But again,
have the effects of Pietism given the thought thatexperience is the total
sum of Christian living? To the Anabaptist, it widee foundation upon
which to build. "For other foundation can no mag than that is laid,
which is Jesus Christ” (1 Cor. 3:11).

The Messenger of Truth, January 17, 1990, exhran article called,
"The Foreign Spirit.” Quote: "Satan comes with pgwsgns, and lying
wonders. He is able to give an imitation joy andgeeand remarkable an-
swers to prayer. Yet deep down inside is a proutl wsually offended
heart. If this person is required to repent, threifp spirit can bring forth
dramatic ‘repentance’' experiences. However, a® thegeriences are re-
lated to faithful brethren, they fail to touch theart ... “Careful question-
ing will reveal further manifestations of the fayeispirit.”
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This last part brings us to the realizatiort tia all "big" and "dramatic”
experiences are from the Lord. Rather, if the aepee does not produce
the effects of grace and truth in the person's tiat of a changed life
bearing witness to the truth in everyday livingtitg evil, giving a love
for the brotherhood and a desire to be one witimthiewill not stand the
test of time and eternity.

Other questions come to mind: Is the temptaiiohe at peace with the
world and to have a good rapport causing us to lagsthe "quiet of the
land?" Is it easier to compromise than to standHertruth when it comes
to a conflict of right or wrong?

With prosperity, it is easy to blend large @tiems, the best in clothes,
homes, and machinery, and pride in accomplishméht tive "good feel-
ings" of the Pietistic experience. It feels so goodbe a Christian, but the
"baptism" of the cross is shunned, and we havehanatasualty. What
prosperity did to the Mennonites in Holland, Russiad other lands is a
sad part of history. Will we be able to withstat® Only by the grace of
God and faithfulness to His Word can we overcome.

"But continue thou in the things which thou hastrhed and hast been as-
sured of, knowing of whom thou hast learned themgl ghat from a child
thou hast known the holy scriptures, which are &bi@ake thee wise unto

salvation through faith which is in Christ JesugT{m. 3:14).
~ Reprinted by permission from: The MessengerathT
*kkkkkk

Separation

We should take heed with whom we join in league amity. Before we
plant our affections, consider the persons what #re; if we see any signs
of grace, then it is good; but if not there will Berent. Throughout our
whole life this ought to be our rule; we shoulddabin all company either
to do good or receive good; and where we can neitheaor receive good
we should avoid such acquaintance. Let men thexefonsider and take
heed how they tand in combination with any wicked persons.
—Richard Sibbes
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T he Church Wa/;élhg with the World

The Church and the World walked far apart
On the changing shores of time,

The World was singing a giddy song,
And the Church a hymn sublime.
“Come, give me your hand,” said the merry World,

“And walk with me this way!”
But the good Church hid her snowy hands
And solemnly answered “Nay!
I will not give you my hand at all,
And | will not walk with you;
Your way is the way that leads to death;
Your words are all untrue.”

“Nay, walk with me but a little space,”
Said the World with a kindly air;
“The road | walk is a pleasant road,
And the sun shines always there.
Your path is thorny and rough and rude,
But mine is broad and plain;
My way is paved with flowers and dews,
And yours with tears and pain.

The sky to me is always blue,

No want, no toil | know;

The sky above you is always dark,
Your lot is a lot of woe.

There’s room enough for you and me
To travel side by side.”
Half shyly the Church approached the World
And gave him her hand of snow;
And the old World grasped it and walked along,

Saying, in accents low:
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“Your dress is too simple to please my taste;
| will give you pearls to wear,
Rich velvets and silks for your graceful form,
And diamonds to deck your hair.”

The Church looked down at her plain white robes,
And then at the dazzling World,
And blushed as she saw his handsome lip
With a smile contemptuous curled.

“I will change my dress for a costlier one,”
Said the Church, with a smile of grace;
Then her pure white garments drifted away,
And the World gave, in their place,
Beautiful satins and shining silks,
Roses and gems and costly pearls;
While over her forehead her bright hair fell
Crisped in a thousand curls.

“Your house is too plain,” said the proud old World
“I'll build you one like mine;
With walls of marble and towers of gold,
And furniture ever so fine.”
So he built her a costly and beautiful house;
Most splendid it was to behold;
Her sons and her beautiful daughters dwelt there
Gleaming in purple and gold.

Rich fairs and shows in the halls were held,
And the World and his children were there.

Laughter and music and feasts were heard

In the place that was meant for prayer.
There were cushioned seats for the rich and the gay
To sit in their pomp and pride;
But the poor who were clad in shabby array,
Sat meekly down outside.
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“You give too much to the poor,” said the World.
“Far more than you ought to do;
If they are in need of shelter and food,
Why need it trouble you?
Go, take your money and buy rich robes,
Buy horses and carriages fine;
Buy pearls and jewels and dainty food,
Buy the rarest and costliest wine.
My children, they dote on all these things,
And if you their love would win
You must do as they do, and walk in the ways
That they are walking in.”

So the poor were turned from her door in scorn,
And she heard not the orphan’s cry;
But she drew her beautiful robes aside,
As the widows went weeping by.

Then the sons of the World and the Sons of the €&@hur
Walked closely hand and heart,
And only the Master, who knoweth all,
Could tell the two apart.
Then the Church sat down at her ease, and said,
“I am rich and my goods increase;
| have need of nothing, or aught to do,
But to laugh, and dance, and feast.”

The sly World heard, and he laughed in his sleeve,
And mockingly said, aside—
“The Church is fallen, the beautiful Church;
And her shame is her boast and her pride.”

The angel drew near to the mercy seat,
And whispered in sighs her name;
Then the loud anthems of rapture were hushed,
And heads were covered with shame.
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And a voice was heard at last by the Church
From Him who sat on the throne,
“I know thy works, and how thou hast said,
“I am rich” and hast not known
That thou art naked, poor and blind,
And wretched before My face;’
Therefore from My presence cast | thee out,
And blot thy name from its place.”

From: Best Loved Poenly Matilda C. Edwards

Garden City, NY: Garden City Publishing, 1936), pa®45-347.
This poem was not listed amdmuge that required reprint permission.

*kkkkkk

The "Hundredfold Now in This Time"

In His teaching in Mark 10, Jesus discussecen@tgoods and our rela-
tionship to them. In this chapter a young ruler eamJesus, desiring eter-
nal life. Jesus laid His finger on the young mauod, his wealth, and the
young man departed in sorrow.

Following the rich young ruler's departure,u¥espoke to His disciples
about the difficulty of a rich man entering the ¢g@lom of God. Peter then
reminded his Lord that they had forsaken all. Jagase the promise of
reward, beginning with these words: "But he shatleive an hundredfold
now in this time" (Mark 10:30).

We often think of our reward in the future wovithen we will be in the
very presence of our Lord. We anticipate the tinemvwe will have total
freedom from sin and experience total fulfilmevite will sing praises to
our King throughout all eternity as we share all thories of heaven with
our fellow pilgrims.

But in this passage Jesus said, "Now in thig firile was teaching that
these hundredfold blessings are to be a presemtrierpe. We look for-
ward to our future reward, but He also has muchusonow—"houses, and
brethren, and sisters, and mothers, and childresh|aads."
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Does that mean that for every dollar we give,wié receive one hun-
dred dollars? For every house, a hundred houseas@veoy family mem-
ber, one hundred relatives? No, the Scripturesaddeach that our reward
is material wealth and a life of ease. The manggge up their wealth, their
lands, their family, and even their very lives. Digey receive houses or
lands? Not in this world. We conclude that the melnvia not in physical
prosperity. No, material prosperity rather leadsiyn@ their ruin.

The Bible teaches that material things are aest@aus as they were to
this rich young ruler in Mark 10. It tells us thathes can bring difficulty
and that they can very quickly fly away. It alsomiens the lack of ful-
fillment and the anxieties to which they can le&te are thankful for the
material goods God gives us as His stewards, butoveot look for mate-
rial blessings as the reward for our sacrifice.

Key blessings we receive now in this time arejtty and peace of know-
ing our sins are forgiven. Our lives can be plegasmthe Master now. We
know we have the hope of eternity with our Lorde3é things are worth
more than material possessions. We must be wilbrgjve up our posses-
sions gladly if we are to have an eternal reward.

Family relations are perhaps a more literalrprigtation of the reward
we receive. If we need to separate ways from omniljabecause of their
lack of faith or unscriptural views, God does blesswith many faithful
brethren and sisters in the Lord. They are hereotfor encouragement,
strengthening, and personal friendship. They are teegird us up; to hear
and understand us; and to comfort, admonish, abdkes us. What a
blessed relationship we can have! Their help to spiritual lives is a
blessing we must never underestimate.

Property, houses, and lands are also sharedginrthe brotherhood.
Goods and resources are shared with those in Méedpen our homes in
hospitality to fellow believers. In this way theaee hundreds of houses
across the world that are "ours" through the Laathful followers.

These blessings of kinship and hospitality amething we may take for
granted. But they are blessings from God that vaeilshalways value. We
can meet a stranger yet feel a kinship througih.faite can trust a brother
we have never met. This is so different from theegal populace with
whom we share this world. They are skeptical aradffé of all—from
family to stranger. Spiritual kinship is a blessiwg enjoy now in this
time.
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There are rewards now in serving our Lord ansharing with others. In
Christian service, life takes on meaning. We haugpse and can see
clearly and spiritually. The material tends to doour vision. When we
keep these earthly things secondary, the Lord baswgeh more for us—
"an hundredfold now in this time."

The Lord desires to bless us. But we will reedivese blessings only as

we give up those things that hinder our race. Tovel's desire is to give us
abundantly more than we give up. And the blessargsn things that will
help, rather than hinder, us. Whatever we are agkafve up is a small
cost. Christ is promising us rewards we will nelase if we are faithful.
As we read Mark 10, questions come to mind. Do n@xkhow to let go
of these earthly things? Are we so comfortable liea¢ we would never
consider the level of sacrifice spoken of herearlg spiritual risk worth
the possible material gain?

Our souls are worth too much to lose. Christrsfeerisk-free investment,
so let us not hesitate to fully follow the Lord.i$will not happen natu-
rally in this land of material abundance, but oatywe diligently seek the
Lord and place our all on the altar before Him.

Bro. Ryan Martin Kenton, OH. From: ThesE&an Mennonite Testimony.
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"Father, We Thank Thee"

Our bountiful material blessings provide aburidaasons for thanksgiv-
ing to God, and it is fitting to set aside a dayspécial thanksgiving. We
have even more reason to praise God as we cornbglepiritual blessings
and the religious freedoms that we enjoy. We shaildd remember that
God is ever deserving of our thanksgiving and ifissappropriateness does
not depend on circumstances. Praising the Lorddisely for the upright"
(Psalm 33:1); it is a natural attitude for the spal man.

The Bible contains examples of those who gaaakh, some in prosper-
ity and others in adversity. In what varied circtamees did these men of
God give thanks? What applications should we draw'?
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The returned captives "sang together by course in naising and giving
thanks unto the LORD ... because the foundation ahe house of the Lord
was laid" (Ezra 3:11). Despite meager beginnings and surrounding ene-
mies, the people rejoiced to see the restoratidarople worship. The cap-
tivity brought about by idolatry was past and reation brought joyful-
ness.

God deserves thanksgiving for spiritual restorain the face of contin-
ual spiritual conflict. He merits our praise forsHiesire and ability to con-
tinue spiritually that which He has begun in usthaAlgh the spiritual foe
is all around us and spiritual battles are yetrmgpess, God has been very
good to bring us this far spiritually and is alibeléad us on to our eternal
home.

Many years later, the returned captives again "gve thanks in the house of
God" after they completed the walls of Jerusalem (Bhemiah 12:36-40) Af-
ter years of desolation, the defenses of Jerusalera again erected de-
spite intense opposition. No longer could the en&agly overrun Jerusa-
lem, and the Jews gave fervent thanks to God.

God is worthy of thanksgiving for providing usthvspiritual defenses.
In considering the church, it is a blessing thatoaa "mark . . . well her
bulwarks" (Psalm 48:13). A Scriptural brotherhobdttis seeking to make
current practical applications to the Word in thed of Satan's assaults is a
great blessing. Christian day schools provide d ofallefense against the
encroachments of the world. We should give thanks$hfese bulwarks and
guard them well that we may "tell it to the genematfollowing” (Psalm
48:13).

Daniel "prayed, and gave thanks before his God, dse did aforetime" after
the king passed a law forbidding any petition to Gd or man for thirty days

(Daniel 6:10). Although the object of vicious intrgue, he gave thanks to God
even at the risk of his life.

God is worthy of thanksgiving regardless of thi#culties we face. The
martyrs often went to the stake rejoicing in thielationship with the Lord.
Even when facing iliness, financial reverses, l@mmodity prices, or the
reproach of Christ, we too should daily thank thed_for the manifold
blessings we have received at His hand.

Our Lord "took the seven loaves and the fishes, andave thanks" as He
prepared to feed the thousands (Matthew 15:36)The Creator of all pro-
vided us with a perfect example by giving thank&tad for the loaves and
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fishes before feeding the multitude.

God is worthy of thanksgiving for the bountidstloe earth. We enjoy
manifold bounties and have not known it to be otligg. Our thanksgiving
should be evident to all men. The giving of thafiksour daily food in
public, as well as in private, brings testimonythie world of the constant
need for thanksgiving. Our stewardship of thesenbes should contrast
with the prevalent wastefulness of society.

Our Lord also "took the cup, and gave thanks" and "took bread, and gave
thanks" as He prepared to share these Communion entdms with His disci-
ples (Luke 22:17-20).The thanks our Lord gave for these emblems remind
us to be thankful for what they memorialize.

God is worthy of thanksgiving for providing redgtion for humanity
through our Lord Jesus Christ. Each Communion send truly a special
thanksgiving service for redemption. Each day sthdna a day of thankful
living for so great a salvation.

Anna "gave thanks . . . unto the Lord" when she sawhe newborn Christ
(Luke 2:38). Her thanksgiving included the recognition of tleening ful-
fillment of the prophecies concerning redemption.

God is worthy of thanksgiving for all that Hesharomised that He will
yet do for His people. Our thanksgiving to Him shibinclude thanking
Him for His coming triumph and for the home He lpaspared for us in
heaven. We should fill the remainder of our daythwhanksgiving—in
thought, in word, and in deed for His past and gme®lessings, and for
the future blessings promised to the faithful.

From: The Editorial, Eastern Mennonite TestimonywI2607.
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Compiled & Edited by:
J van Loon.
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NOW THANK WEALL OUR GOU

Now thank we all our God, with heart and hands \arides,
Who wondrous things has done, in Whom this worjdices;
Who from our mothers’ arms has blessed us on oyr wa
With countless gifts of love, and still is ours &gd

O may this bounteous God through all our life barnes,
With ever joyful hearts and blessed peace to cheer
And keep us in His grace, and guide us when peeplex
And free us from all ills, in this world and thextle

All praise and thanks to God the Father now bergive
The Son and Him Who reigns with Them in highestuéaa
The one eternal God, whom earth and Heaven adore;
For thus it was, is now, and shall be evermore.
Martin Rinkart 1586-1649.

Martin Rinkart, a Lutheran minister, was in Bibeirg, Saxony, during
the Thirty Years’ War. The walled city of Eilenbusgw a steady stream of
refugees pour through its gates. The Swedish aumpunded the city,
and famine and plague were rampant. Eight hunddes were de-
stroyed, and the people began to perish. Thereavtismmendous strain on
the pastors who had to conduct dozens of funesly. dFinally, the pas-
tors, too, succumbed, and Rinkart was the onlylefte-doing 50 funerals
a day. When the Swedes demanded a huge ransonarRigik the safety
of the walls to plead for mercy. The Swedish comdeanimpressed by his
faith and courage, lowered his demands. Soon atelnvwhe Thirty Years’
War ended, and Rinkart wrote this hymn for a gresiébration service. It
is a testament to his faith that, after such misheywas able to write a
hymn of abiding trust and gratitude toward God.
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