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PREFACE

'ONE OF THE perennial problems of Christian society is the
proper attire of the body. The solution of this problem is
not the main part of the Christian life but it is a part. This
booklet, originally prepared as a paper to be read at the
August 1944 special session of Mennonite General Con-
ference, is an attempt to set forth briefly the biblical prin-
ciples which apply to the Christian’s attire, and the history,

~ so far as it is known, of the clothing worn by Mennonites
in past centuries. No claim to completeness or finality is
made for either aspect of the study. This is not a definitive
work in any sense. It is exploratory in character and limited
in scope. But it does represent a sincere effort to present the
eternal principles of God's holy Word which apply to attire,
as well as a true sketch of Mennonite nonconformity in dress
through four centuries of history.

In the booklet, Christianity and Dress, I tried to present
a reasoned defense of the right of the church to maintain
forms of clothing becoming to Christians, The present
booklet aims to combine greater objectivity of statement
with somewhat more thoroughness of research in striving
for the same end.

As a general rule the quotation of Scripture i in this book-
let is from the King James Version of 1611, though I have
in some cases modified the translation of a word or two
for the sake of greater clarity.

In treating the Mennonites of America I have confined
the discussion to the largest branch of the denomination, that
known officially as The Mennonite Church.

I would like to express my gratitude to a number of
friends who helped with various suggestions while I was .
working on the preparation of this manuscript, especially
to Harold S. Bender, Dean of the Goshen College Bible
School, and to Clarence Fretz and Ira D. Landis, mlmstcrs
of the Lancaster Mennonite Conference. :
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May the Lord be pleased to use this effort to aid our
people in breaking with the worldly attire of non-Christian
society, to promote unity of conviction on the subjéct of
nonconformity in dress among the ministry of our brother-
hood, and to deepen the conviction of both ministry-and
laity that the church must and can rise to the occasion and
maintain the stand which our fathers have faithfully pre-
served through the long centuries of the past.

Goshen, Indiana JouN C, WENGER
September, 1944 AR
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INTRODUCTION

ONE oF THE points of highest interest in the special session
of the Mennonite General Conference in August, 1944, was
the address of Bro. John C. Wenger on the Historical and
Biblical Position of the Mennonite Church on Attire. Al-
though the address was read as a paper, which usually de-
creases interest somewhat in a Mennonijte audience, the
large group of Mennonite ordained men listened with a
_ tense interest which was far above ordinary. Later on the

conference took action requesting the publication of this
- address. P ' o

There may be a number of reasons for this unusual inter
est. In the first place there can be no question that dress is
and has been for a number of years a burning issue in Men-
nonite circles. This was one of the questions that the del-
egates expected to hear discussed in this session of the
General Conference. Wide difference of practice among the
brotherhood and ‘a demand that there be immediate and
definite action had been one of the occasions for this special
session.. That this issue 'might be a major cause of another
division in the Mennonite Church was a definite fear in the

'minds of many. This was the one address devoted to this
subj;c; on the program. How would the speaker meet the
1ssues : : :

- Another reason for unusual interest was the fact which
‘quickly became manifest to all, that this was .an attempt at
an honest, realistic, and historical approach to the question.
Here we were to get not the prejudices and opinions of any
- one speaker, but rather a true-to-fact, objective analysis of
-Scripturé teachings and historical development. One is
always interested in a frank, honest approach to fact. -

Still another source of interest in the address was the
positive and challenging approach to the subject. There was
2 realistic recognition of the powerful Mennonite traditions
on this question and of their.value as well as their danger.
Here was a Bible expositor.and historian who had been led
by his studies to the conviction that the Mennonite Church
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has in her discipline on the dress question a Biblical emphasis -
which is a source of strength and which it would be a tragedy
to lose. There was an evident agreement with the speaker’s
plea that the Church once more squarely face the task of
mter:essmn, of teaching, and of discipline which will pre-
* serve in our modern world a testimony on the evils of Wﬂl'ldljl"
dress.

There are those among us who feel some rmpahencc with
the fact that the 'dress problem continues to come up from
time to time. They feel that the question should be settled
once and for all. Must we continue to struggle in the Men-
nonite Church against unscriptural standards of clothing?
We dare not delude ourselves by thinking that this issue will
disappear. Only if we completely surrender to the worldly
spirit could this be true. For there is an essential conflict
between the worldly :mpulses of pride and impurity and the
standards of holiness upheld in the Word of God. We may
be sure that the Enemy of the Church will never cease to
present his temptations to our people to yield to the sinful
impulses which are accountable for the sin of luxurious and
immodest dress. Because of changing conditions in the
world we will always need to continue the study and the re-
applying of the eternal principles in God’s Wnrd to the
conventions of dress.

The General Conference authm:lzed its general Problems
Committee to co-operate with the Publishing Committee of
the Mennonite Publication Board in the preparation of a
book which shall set forth in a more or less exhaustive fash-
ion the doctrine of nonconformity to the world. This compre-
hensive work should, when it has been completed, be a great
help to the Church in dealing with the dress question. In the
meantime the truths and facts set forth in this booklet will
gwe definite guidance to our thinking and working on this
issue. That the Lord may abundantly use it to strengthen the

conviction of the church on Christian standards of dress and -

to purify her practices with regard to these standards, is the
prayer of many.
Goshen, Indiana _ PauL Ers
- September, 1944
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~ Historical and Biblical Position of the
- Mennonite Church on Attire
' . L BIBLICAL |
. THE MEenNoNITE CHURCH came into being because the
Swiss Brethrén and Obbenites were determined to follow the
Word of God at all costs, Both friend and foe, in praise
or in blame, attest to this basic truth. A Catholic monk, a
Franciscan,; well stated the matter in 1569, in a disputation
.with a Dutch Mennonite: “I could,” said the monk, “very
well show you this from the ancient fathers, but you Ana-
baptists will rely most firmly on the holy Scriptures alone, so
_that you -will not once hearken to the ancient fathers or
teachers of the holy church.”* Sebastian Frank wrote in;
1530 that the Anabaptists strictly adhered to the “letter of
-Scripture”, and “drew to themselves many . thousand God-
fearing hearts who had a zeal for God."* “Only show it to
us in the Word of God, and the difficulty is removed,” said
Menno Simons.® As we of 1944 therefore spend these days
in conference, examining once more the.eternal principlés of
God’s-Word, we are standing squarely on the same founda-
- tion which our forefathers built upon, ' :

1, New an;aiwﬂr Sufficiency.

The position taken in this paper is that the Word of God is
inspired of the Holy Spirit and as such is our divine standard
of faith and practice. We do not propose however to estab-
lish any dress regulation from the law of Moses inasmuch
- as we ‘Christians are to be guided by Christ and His New
Testament. All doctrine and practice, taught Menno Simons
repeatedly, must conform to the spirit, teaching, walk, andb’
example of Christ and the apostles.* And Menno's esteemed
colleague; Dirck Philips; declared that “the false prophets
- . + embellish and disguise their deceptive doctrine with the
old leaven of the letter [of the Old Testament] as shadows

[11]



and ﬁgurcs " We Christians do not follow the law of
Moses in permitting 2 divorced wife to remarry (Deut.

24:2) or in causing our farms to lie idle every seventh year
(Lev. 25:4). Similarly, there is no reason to recognize the:
Mosaic clothing regulations as binding upon us (Lev. 19:19,
27, 28; 21:5; Num, 15:38, 39; Deut. 14:1; 22:5, 11, 12),
and still léss the Jew:sh practices of Christ's time. Are we
any more justified in extracting a principle from the ]emsh
fringe (Num. 15:38, 39) than from the prohibition against
the high priest marrying a widow (Lev. 21:14)? Let us
therefore, in good Mennonite practice, turn to the New
Testament for our guidance in this: question: before us. But
let us look at one more testimony from an earl}r Mennonite,
this time from Peter Jans Twisck; 1565-1636, a Mennonite
bishop, of Hoorn, Holland, and married to :the grand-
daughter of Menno Srmnns ¢ Twmck wrote’ abnut the year
1600 -

To th:s new law of Jesus Christ all den:rees, councils and ordl- '
nances made contrary to it by men in the world, must give place ; but
all Christians must necessarily, as far as the faith is concerned, reg-
ulate and conduct themselves only in accordance with. tlus blesse:d
Gospr:l of Christ. '

What. therefore is the teaching of Chr:st s New Testa-
ment on the attire of the Christian? If we approach the
New Testament with the idea that we are going to find in
it a set of dress regulations, prescribing material, cut and
color, we are bound for disappointment. The New Testa-
ment ‘lays down eternal principles only and. as such is- as
practical in a tropical climate in the first century as in a
frigid climate today. The particular sins warned against in
the New Testament epistles are of course direct references
to first-century forms of worldliness, but they certainly do
have their modern parallels. What then are the eternal
principles whmh are to find application in our. twent:eth_
century attire in North America?

-‘The New Testament begins with the hcart of man,
Christianity is basically a new relation to God through
I esus Christ, involving a new nature and an inner conformity
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fore a betrayal of the Christian’s regeneration and an evi-|
dence of a poor state of sanctification. This was well set®
forth about A. D. 1600 by Twisck in his famous Confession
of Thirty-three Articles. Twisck wrote,®

These good works must riot be performed through an outward
appearance of holiness to please mortal men; nor must we follow
herein the hypocrites and self-righteous Pharisees, and others, whose
works mainly consist in [things of] their own choice, and self-in-
vented commandments, which according to the Scriptures, is only
a vain ‘and unavailing worship; but we must work out from our
faith such divine virtues as are taught, and required of us in the
Holy Sériptures, and in which we have the example of Christ and
His apostles, whose footsteps we are so highly commanded to fol-
low; and all this we must do from the heart, to the honor of Him
who created us; thus learning from Christ to be meek and lowly in
heart, and thereby to put off all pride, which latter is the beginning
of all destruction, and proceeds outwardly in the adorning of and
display in dress, [in the style of] living, and in words and works;
and on the contrary, to adorn ourselves inwardly with an humbled
spitit, which does not think much of itself but in lowliness esteems
his neighbor better than himself; and outwardly in our conversa-
tion after our lowly Head and Example, Christ Jesus.

2. Basic Attitudes v

Haying observed that our starting point is with the heart
let us now set down some of the basic virtues which the
Word enjoins upon us and which find application in our
attire. : o L :

1. Simplicity. The Christian life is to be that of a pilgrim,
basically indifferent to the ostentation, pride, and show of
this world. - : - ' .

These all . , . confessed that they were strangers and pilgrims on
the earth, Heb, 11:13. '

. Dearly beloved, T beseech you as strangers and pilgrims, abstain
from fleshly lusts, which war against the soul. I Pet. 2:11.

Love not the world, neither the things that are in the world. If
any man love the world, the love of the Father is not in him. For
all that ig in the world, the lust of the flesh, and the lust of the eyes,
and the pride of life, is not of the Father, but is of the world, I
John 2:15, 16, .

{13]
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‘2. Purity. The Christian is to live above the flesh, making
no prmr:smn for -its lusts, but keeping under the had}r by .
walking in the Spirit. This eliminates anything that throws
temptation before others or that offends good taste.

This I say then, Walk in the Spirit, and ye shall not fulfill the lust
of the ﬂesh Gal. 5:16,

But I keep under my body, and bring it into subjection ; lest that
by any means, when 1 have prEached to others, I myself should be
a castaway. I Cor. 9:27,

It is good neither to eat flesh, rmr to drink wine, nor any thing -
Eg::elliy 211}' brother stumbleth, or is. offended, or lE made weak, -

But whoso shall offend one of these little ones whmh believe in
me, it were better for him that a millstone were hanged about his
neck, and that he were drowned in the depth of the sea. Matt. 18:6.

3. Self-respect. Christians ‘are sons of ‘the Most High,
children of the King, and joint-heirs with Jesus Christ. As.
such they will wish to be neat, clean, and attractive (m the
good sense), and thus commcnd the Gospel by their appear-
ance,

Even sa we, when we were nhﬂdrfm were in bundaga under the .
elements of the world : but when the fulness of the time was come,
God sent forth Flis Son, made of a woman, made under the law,
to redeem them that were under the law, that we might receive the
adoption of sons. Pmd because ye are sons, God hath sent forth the
Spirit of His Son into your hearts, crying, Abba, Father. Where-
fore thou art no more a servant, but a son; and if a son, then an .
heir of God through Christ. Gal. 4:3-7.

The Spirit Himself beareth witness with our spirit, that we are
the children of God, And if children, then heirs; hmrs of God, and
joint-heirs with Christ. Rom. 8:16,17a.

I therefore, the prisoner of the Lord, beseech you that ye walk
worthy of the vocation wherewith ye are called. Eph. 4:1.

E ?]aesthen that ye walk circumspectly, not as fn:ruIs, but as mse

p :15

“That they ma adorn the doctrine of God our Sav:uur in all
-thmgs Tit. 2:1

4, Reserve. Christia_na have the mind of Chrigt and there-
fore are characterized by sobriety, discretion, and an entire
lack of giddiness and self-assertion. '

Let this mind be in you which was also in Chmt Jesus. Ph:l 2:5.
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Therefore let us not sleep, as.do nthers hut let us watch and be
'sober, I Thess, 5:6.
~In like manner also, that women adorn themaelv&a in orderly ap-
-parel, with modesty and discreetness; not with braided hair, or

ld. or pearls, or costly array; but /(which becometh women pro-

essing godliness) with good works, I Tim. 2:9, 10,

- Teaching us' that, denying ungodliness an-,::l worldly lusts, we
should live soberly, nghtmusly, and godly, in this present wurId
Tit, 2:12,

Wherefore gird up the loins of your mind, be sober, and hope
to the end for the grace that is to be brought you at the revelation
of Jesus Christ. I Pet. 1:13. :

5. H umdﬂy Christians are to get the victory over pride
by the Spirit of God, and will therefore avmd all display and
exhibition,

I beseech you therefore, bréthren, by the mercies of God, that ye
present your bodies a living sacrifice, holy, acceptable unto God,
which is your reasonable service. And be not conformed to this
world: but be ye transformed by the renewing of your mind, that
ye may prove what is that good, and accepta le, and p-erfect will
of Gud For I say, through the grace given unto me, to every man
that is among you, not to think of himself ‘more highly than he

- ought to think; but to think soberly, according as God hath' dealt
tu every man the measure of faith, Rom, 12:1-3,

6. Economy. Christians are stewards of God, accountable
to Him for the disposal of all their income. The}r cannot
_ therefore buy costly apparel with money which should go to
the Lord's work.

And the lord commended the unjust steward, because he had done,
wisely . . .. And I say unto you, Make to yourselves friends [by
means] of the mammon of unrighteousness ; that when ye fail, they
may receive you into everlasting habitations. Luke 16:8-10.

That women adorn themselves in orderly apparel . . . ; hot with

braided hair, or gold, or pearls, or costly array, [ Tim. 2.9, .

Let us all immediately acknowledge the truth of these
principles and not begin to quibble over detailed applications.

3. Spcnﬁe Directives

In addltmn to-these broad principles which have a much
wider application than to dress, the New Testament contains
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three specific directivés on the external appearance nf the
child of God: .

1. When “praying or prﬂphﬂ}rmg , that is, part:mpﬁ.ting'
in the worship of God, all women are to be veiled. '

Every man pra.ym%l}r prnphes;ﬂng, having his head cmrered,
dmhnnureth his head. But every woman that prayeth or prophesieth
with her head unveiled dishonoreth her head: for that is even all one
as if she were shaven. For. if the woman be not veiled, let her
also be shorn: but if it be a shame for a woman to be shorn or
shaven, let her be veiled. . . . For this cause ought the women. to
have [a sign of man’s] authmg on her head because of the angels.

. Judge in yourselves: is it fitting that a woman pray unto God
unveiled? I Cor. 11 :4-6, 10, 13. Cet :

This principle of women being veiled in divine worship was
recognized historically by many Christian communions:
Catholic, Anglican, Reformed, Lutheran, and Methodist. A
recent historian, for example, has unearthed the dress regula-
tions of the Swiss Reformed Church of Basel, Bern, and
Zurich several centuries ago.” Among other things the
wamen were to wear a tuechli (white headdress) to the serv-
ices. After 1755 the white tuechli was displaced by black
gauze or taffeta. It is only in recent times that women have
begun to worship with uncovered heads. As Bible believers
we still hold faithfully by God’s grace to the prayer veiling
taught in I Corinthians 11,

T

2. Women shall wear long hailr.

For if the woman be not veiled, let her also be shorn: but if it h-a
a shm-ne for @ woman to be shorn or shaven, let her be veiled. .
Judge in yourselves: is it fitting that a woman pray unto God un-
veiled ¢ Duth not even nature itself teach you, that, if a man have
long hair, it is a shame unto him? But if a woman have long hair, it
_ ;alaﬁgIﬁyltE her: for her hair is given her for a hood {w::l) I Cor.

God has given woman long ha:r as an cnhanoemcnt nf her
natural beauty. It is God's will that she do not cut off this
hair, for it is “g:vcn ‘her fs:-r a hood.” mecssar G. G.
Findlay writes:*® : :
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The woman’s [hair] is not merely no [shame], but a positive
[glory] ; herself the [gloryof man], her beauty has in this its crown
and ensign. And this ‘glory’ is gmunded upon her humility: ‘be-
cause her hair to serve as a hood . . . has been given her’— not as

a substitute for head-dress (this wnruld be to stultify Paul’s s con-
tent:nn) but in the nature of a covering, thus to match the veil .

[the Graﬂk verb, has been given) connotes a permanent boon .

Women Have, as a whnIe, been obedient to'this New: Testas-
ment teaching in the past. As Christians we must continue to
resist the current, unnatural and anti-Biblical practice of
cutting women’s hair.

3. No jewelry is to be worn, whether of gold, pcarls, or any
‘other form of outward adornment.

~ In like manner also that women adorn themselw:s in orderly ap-
parel, with modesty and discreetness ; not with braided hair, or gold,
or pearls, or costly array; but {whmh becometh women professing
godliness) with good works. I Tim, 2 9, 10,
~ Whose adorning let it not be that outward adorning of plaiting
the hair, and of wearing of gold, or of putting on of apparel; but
let it be the hidden man of the heart, in that which is not corruptible,
even the ornament of a meek and quiet spirit, which is in the sight
of God of great price. I Pet. 3:3, 4.

Paul seems to have espemﬁﬂy in mind g'uId worn in the hair,
a worldly custom in his day, while Peter is condemning the
wearing of such items as gold chains, rings, and bracelets.
Neither apostle has in mind the simple braiding of hair as
is now customary with children in many Christian homes.
But how professing Christians can fly in the face of these
clear verses by wearing jewelry is difficult to see. Can we not
_have, by God's. grace, a deepening of conviction against
jewelry? That means all jewelry: ordinary jewelry, school
‘rings, wedding and engagement rings. Can the reader not
say with Menno Simons: “It seems to me, it is high' time to
awaken, and to give heed to the Scriptures” ™ If we havea
acnptural program we can succeed in that program by publu:
and private teaching and by loving discipline. :

In conclun:lmg this rapid survey of the biblical teaching on
attire, let it be emphasized that the Church has the same
right to mtcrpret the Word and set up standards on the
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Christian’s clothing as it has on nonresistance, close com-
munion, membership in secret orders, and the temperate life.
Using the words of the Ministerial Questionnaire of the
Franconia Mennonite Conference, we need to “acknowledge -
the authority of the church to regulate the membership in
doctrine, principle of life, and in dress, to the end that Gos.
pel purity, separation, and simplicity be maintained.” Jesus
stated emphatically the right of the church to bind conduct,
Of the irreconcilable brother, Jesus said, “tell it to the
church: but if he neglect to hear the church, let him be unto
thee as an heathen man and a publican. Verily I say unto
you, Whatsoever ye shall bind on earth shall be bound in
heaven: and whatsoever ye shall loose on earth shall be
loosed in heaven. Matt, 18:17, 18,
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II. HISTORICAL SURVEY

LET Us now turn to the other part of the assignment: the
historical position of thé Mennonite church on attire. Please
bear in mind, first, that the task of writing a definitive history
of nonconformity in attire is still to be undertaken. As far as
 timg allowed, however, a special effort was made to gather
- data from the sources. Please remember also that it is not
the task of the historian to write history to please either
himself or anyone else; it is his duty to ascertain the full
truth as accurately as possible, and to report his findings
fully and honestly. Let us begin with the Swiss Brethren.

1. Swiss Brethren

While it is true that Conrad Grebel and some of his early
colleagues were university-trained sons of rich and prominent
families, yet as a general rule, the Swiss Brethren were of
‘the lower classes of society. As such they wore the simple
clothing of the peasants. As Christians with a deep sense of
estrangement from the “world”, they objected to the display
in clothing made by the rich. They insisted on simplicity, but
not on a garb or a uniform cut of clothing, The contem-
porary Swiss Chronicler, Johannes Kessler, 1502-74, in
~describing the Swiss Brethren of 1525 wrote:*

Their daily walk and deportment appears to be pious, holy, and
blameless. They shun costly clothing, despise expensive food and
drink, clothe themselves with coarse cloth, [and] cover their heads
with broad felt hats. Their entire manner of life is completely hum-
ble. They bear no weapon, neither sword nor. dagger, but only a
short breadknife, saying that such weapons [as'swords] are wolves’
clothing which the sheep should not wear. They do not swear, yea, -
not even a governmental, civil oath of allegiance . . . . They insist -
event more vigorously than the papists on righteous works.

~ Inthe year 1531 Sebastian Franck wrote that some of the
Anabaptists made regulations on clothing In commenting
on this John Horsch remarked,* L '
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With obvious exaggeration Franck said that they had a ruling
“how many pleats the apron must have, etc.”

Heinrich Bullinger, Zwingli’s successor in Zurich, wrote™
in 1531 that the Swiss Brethren insisted on modest apparel
and condemned outward adornment. In another book, writ-
ten 1561, he wrote,'® _ .

They led their lives under a semblance of a quiet spiritual con-
duct, and reproved sharply covetousness, pride, profanity, the
frivoloustalking and inordinate life of the world. . '

In another place Bullinger said*® that “they rejected all
wearing of costly clothing and ornaments.”

In the year 1544 a person visited an Anabaptist in a prison
near Innsbruck in the Tyrol, and tried to lead him away
from his faith. The thing that interests us is that the false
person was said to have been “clothed like a brother,”"

At the notable Swiss Brethren Conference of 15 68, held -
in Strasburg in Alsace, Regulations 20 and 21 read:®

Tailors and seamstresses shall hold to the plain and simple style .
and shall make nothing at all for pride’s sake. '

Brethren and sisters shall stay by the present form of our reg-
ulation concerning apparel and make nothing for pride’s sake.

A Roman Catholic theologian, Franz Agricola, wrote in
1582

Among the existing heretical sects there is none which in appear-
ance leads a more modest, better, or more pious life than the Ana-
baptists. As concerns their outward public life they are irreproach-
able. No lying, deception, swearing, harsh language, no intemperate
eatini and drinking, no outward personal display is found or dis-
cernible among them, but humility, patience, uprightness, meekness,
honesty, temperance, straightforwardness in such measure that one
would suppose that they have the Holy Spirit of God.

About the year 1600 there were a number of cases of South
German Anabaptists being recognized by their clothing.®
Of only one or two Swiss Brethren leaders is a description
given, however, and even then the description of the clothing
is inadequate or missing altogether, For example, Bishop
Hans Landis, who was beheaded at Zurich in 1614, was
described by a Zurich clergyman who was present, as “a tall,
[20]
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stately person, with a long black and gray beard, and a
manful voice."®. ot NP
Taking all the available: evidence into' consideration, ‘it
appears that the Swiss Brethren were very early recogniz-
able by their clothing; This effect was perhaps produced by
eliminating certain articles of apparel which they regarded
as being worn for pride, Their lack of weapons also made
them easily identifiable.. This is well illustrated by an.incident
which occurred in south Germany in 1584.2 Two strangers
entered a certain community, carrying staffs [rather than
weapons], and vigorously urged certain citizens of the com-
munity to renounce this evil world and follow them.- It. was
thought therefore that they were Anabaptists. '

2. Iittl‘::':f; Ménmi#irﬂ

. The practice of the Mennonites of the Netherlands was
similar to that of the Swiss’ Mennonites, except that they
seem to have béen more slow. in adopting a recognizable
costume. They, like their Swiss fellow-believers, wore the
simple clothing of the lower classes, avoidin g the ostentation
of the rich. Menno Simons wrote® that Christ’s kingdom is
not one “in'which a display is made of gold, silver, pearls,
silk, velvet and costly finery, as is done by the proud, wicked

world . .. "' He also made the following protest :*

They say that they believe, and yet there are no limits nor. bounds
to their accursed wantonness, foolish pomp, show of silks, velvet,
costly clothes, gold rings, chains, silver . belts, pins, buttons, curi-
ously, adorned shirts, handkerchiefs, collars, veils, aprons, velvet
shoes, slippets and such like foolish finery: never regarding that the
enlightened apostles, Peter and Paul, have in plain and express
words forbidden this to all the Christian women. If this is for-
bidden to women, how much more then should men abstain from it,
who are the leaders and heads of their women. . Notwithstanding all

-this, they still want to be called I:he,'Chn'__stilan Church, e
The various sixteenth century divisions among the Duitch
Mennonites, the first of which came in 1567, seem to have

been largely over the practice of shunning, rather than dress
regulations. How then ‘were the Dutch Mennonites appre-
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hended, if they were not recognizable at sight like the Swiss
Brethren? Ina number of cases the accounts in the Martyrs’
Mirror plainly answer this question, In 1560 a brother was
discovered through the answers he gave and also through
his having a New Testament with him.** Having a Testa-
ment gave away another Dutch Mennonite in 1569." Obvi-
ous fear when speaking with officers occasioned the dI$CD\’I’.‘-r]F
of two other Dutch Mennonites in 1570.%*  Another was dis-
covered in 1570 when he gave thanks before eating in an
inn.** Three more were caught when they gave thanks after
eatingin aninnin 1585.%° In 1565 a minister and part of his
flock were seized by surprise. The authorities could not tell
which one of them was the preacher, and so he voluntarily
confessed himself to be the minister.® This indicates of
course that he wore no recognizable clerical garb Further,
in 1574 a Mennonite rebuked a priest for wearing thn cloth-
ing of Phansecs. which, said the Mennonite, are “contrary -
to the Seripture. In 1550 a Dutch Mennonite told a:fel-
low martyr at the stake that if he could name twenty fellow-
believers [in the surrounding crowd ], he would nevertheless’
- not do s0.” In 1572 a brother pressed his way through a
crowd to encourage a martyr only to merge again with the
crowd before the authorities could seize him.% EvldentI}r
he wore no distinctive garb. Of clght articles .of clothing
worn by Mennonites and mentioned in the Martyrs' Mirror,
- seven of them are guch ordinary items as stockings, while the
eighth may have been the gown of a professor. As in Switzer-
land the descriptions of leaders throw little or no light on
how the sixteenth century Dutch Mennonites dressed. In
the 1540’s Menno Simons and Dirck Philips nrdamad Adam
Pastor as bishop. He is described simply as “of medium
. height and without a beard.”®® Dirck himself was described
as “an old man with white hair, of medium stature, dressed
in black, with a round cap.”*® Gillis of Aachen, along with
Dirck and Mennﬂ an active blshnp of the church, was
described as “a man of medium size, with a pale facc, big
eyes, and .a pointed brown beard.”* -
More than a century and a half after the Dutch Men-
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nonite Church was fnunded a Luthr:ra.n theuloglan wrpte._
of them:® it e :

Mthaugh there is need of .gu_arding'agaihst the errors of these
penple yet as concerns their life, one can learn from them much
that is good, namely hurmhty, contentment, SObﬂtI}". and especially
charity toward the needy. . . . Above all, they insist on modesty in
respect to. cluthmg, a]thorugh m f\mstm‘dam there are.somg who are
attracting attention by using periwigs and other -indications of
worldliness. However, in Friesland and i in Groningen one will see

Ethem in plain dress, although they also as a class are well-informed
and well-to-do. .

A dn:scnptmn“ of the various Mtnnomtr: groups of Hol-
“land in 1743 indicates that at that time the more conservative
groups had a considerable amount of clothing regulation.
"The cut of coat of the brethren and the style of dress of the
sisters were alike prescribed. The strictest groups opposed
buttons, and wore shoe-strings in place of buckles. The men
were Expected to wear beards. ‘The Swiss refugees in Hol-
land at that time were also adhering to beards, hooks-and-
eyes and shoe-strings, abundantly testifying to the fact of
clothing régulation among the brethren in Europe two cen-
tures ago. The pictures in John Horsch's Mennonites in

Europe are also of interest for the history of Mennonite
attire, One of the surprising things is that the strong
‘Mennonite bishop, Gerhard Roosen, 1612-1711, of Ham-
;'burg, Germany, the author of the book, Spiritual Con-
versation on Saving Faith, is pictured as wearing clerical
attire. In any case, it is entirely clear that the more. con-
servative, eighteenth century Dutch Mennonites were bas-
jically nonconformed and- that nonconformity included a
‘certain amount of dress regulation. But at what date the
Dutch Mennonites began to have a recognizable garh or
how long it lasted, is not clear.

A summary of the evidence adduced this far mdn:atcs the
. following:

1. The European Mennonites from the very heﬁmmng had sim-
plicity and nonconformity of t]othmg, but. thny had no general
l.lmei'lIllt}" in costume. .
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2. Before many decades went by the Swiss Brethren had a ct:rta.m
amount of uniformity, being recognizable at sight4®

3. In the eighteenth century, the Dutch Mennonites alsn had some

" uniformity and clcthmg régulation, -

The following two points should also be noted :

1. Down through the years the ‘Mennonite tendency was to cling for
a time to the costumes of earlier periods. John Horsch, 1867-
1941, used to tell how his grandfather, a south German Mennon-

ite hlshnp, clung to light-colored knee breeches and buckle shoes,
In the long run, however, what became conventional d.reas was
always adopted e'.rentually R

2. The European ¥ennonites of today do not have umfnrm:t_v of
clothing forms but in certain. congregations and districts they

~ hold to simplicity arid nonconformity. The prayer w:jlmg is gone
in Germanjr, France, Switzerland, and Hullﬂ.nd

‘3. A merican M ennonites

Tufnmg to North America we find the earl‘_',r picture dlf—
ficult to reconstruct. Let us look first at eastern Pennsyl-
vania. Martin G, Weaver’s history of the Lancaster Men-
nonites contains®® the following description of the 1710
Mennonite immigrants to Pequea, taken by E. K. Ma.rtm
from an unnamed sources - -

The . men wore long red caps. on their heads. The women had
neither bonnets, hats, nor caps, but merely a string passing around
the head to keep the hair from the'face. The dress of both female
and male was domestic, quite plam and c:f coarse material, after an
old fashion of therr own.

. The fact that the Lancaster Mennnmte pioneers wore
different clothing' than the average settler is confirmed by
I. Daniel Rupp. A century ago Rupp wrote** that in 1727
Governor Gordon received complaint “that a large number
of Germans, peculiar in their dress, religion, and notions of
~ political Governments, had settled on Pequea. . . " ‘It is of
course possible to make too ‘much of the charge that these
Germans were “peculiar in their dress.”” But taken with the
quotation from E. K. Martin, it suggests that the Palatine
and Swiss Mennonites did have clothing regulatmns of some
sort when they came to Pennsylvania. - :
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